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PaRDeS – The Way to Read Scripture

Peshat - (pronounced peh-shaht' - meaning "simple")

Remez - (pronounced reh-mez' - meaning "hint“ – it is alluded to 
but not overtly stated in the text, see Proverbs 20.10)

Derash - (pronounced deh-rahsh' also called "Midrash," meaning 
"concept“- consider Mormon’s “and thus we see…”)

Sod - (pronounced either sawd, or sood [like "wood"] - meaning 
"hidden“- think temple, coming into God’s presence)



The main images of 1 
Nephi 8

The Guide
The Tree
The River
The Rod

The Building
The Mist
The Path
The Fruit





When I was younger than most of you, growing up in a little town in 
Idaho, I thought the great moment of my life would be that I would be 
a successful baseball player for the New York Yankees. We would be in 
the World Series; the games would be three and three. Now, the 
seventh game–the deciding game–the ninth inning, score tied. And 
guess who would get up to bat? The pitcher would put the ball in just 
where I would like it, and I would knock it out of Yankee Stadium. The 
ball would become lost in the parking lot. I would be the hero of the 
World Series. I thought that would be the great moment of my life. But 
I want you to know that that isn’t so. Not that the World Series 
happened; however, I found the moment.



When I was younger than most of you, growing up in a little town in 
Idaho, I thought the great moment of my life would be that I would be 
a successful baseball player for the New York Yankees. We would be in 
the World Series; the games would be three and three. Now, the 
seventh game–the deciding game–the ninth inning, score tied. And 
guess who would get up to bat? The pitcher would put the ball in just 
where I would like it, and I would knock it out of Yankee Stadium. The 
ball would become lost in the parking lot. I would be the hero of the 
World Series. I thought that would be the great moment of my life. But 
I want you to know that that isn’t so. Not that the World Series 
happened; however, I found the moment.



A few years ago I sat in a little white room in the Los Angeles Temple–a little, 
plain, simple room with no fancy adornments on the wall. My wife was there 
by my side. One son and his wife were there along with our daughter and 
her new husband. Our other son was kneeling at the altar holding the hand 
of the young lady he was about to marry. As I looked around the room, I 
thought, “David, you had your priorities out of order. Some athletic event or 
being the hero of some worldly event isn’t the great moment of your life.” I 
knew the great moment of my life was there, then, because all I had that was 
really important–remember, really important–was in that room. Some 
bishops and stake presidents somewhere had found all of my family worthy 
to be in that room. It is not the number of cars you own, or the number of 
white-faced cattle you might have in the hills, or the size of your bank 
account, but the eternal values that count. You remember the Lord said 
something about moth and rust getting through to our worldly possessions 
(see Matthew 6:20). I knew that the greatest moment in my life was having 
all of our family in that room in the Los Angeles Temple. Moments, 
reflection, blessings–these are the great moments of our lives. (Come, Listen to a 
Prophet’s Voice, David B. Haight was a member of the Quorum of the Twelve Apostles of The Church of Jesus Christ of 
Latter-day Saints when this fireside address was given at Brigham Young University on 7 March 1976.)
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The Tree

Jesus Christ

Kingship

The Throne: of God and the King

God’s Presence

The Divine Mother

God’s Love

The Navel of the Earth

The Connection to all things

Wisdom





The rabbinic authors of the Jewish Mishna (second–third century AD) explain the 
asherah as a tree that was worshipped. In 1 Nephi 11, Nephi considers the meaning 
of the tree of life as he sees it in vision. In answer, he receives a vision of “a virgin, . 
. . the mother of the Son of God, after the manner of the flesh.” The answer to his 
question about the meaning of the tree lies in the virgin mother with her child. The 
virgin is the tree in some sense and Nephi accepted this as an answer to his 
question. As an Israelite living at the end of the seventh century and during the 
early sixth century before Christ, he recognized an answer to his question about a 
marvelous tree in the otherwise unexplained image of a virginal mother and her 
divine child—not that what he saw and how he interpreted those things were 
perfectly obvious. What he “read” from the symbolic vision was culturally colored. 
Nephi’s vision reflects a meaning of the “sacred tree” that is unique to the ancient 
Near East. Asherah is also associated with biblical wisdom literature. Wisdom, a 
female, appears as the wife of God and represents life. 

(Daniel C. Peterson, Nephi and his Asherah, Journal of Book of Mormon Studies 9/2 
(2000): 16–25, 80–81.) 

Asherah

https://ldsseminary.files.wordpress.com/2018/08/nephi-and-his-asherah.pdf


Asherah

Asherah seems to have been known and 
venerated among the Hebrews as well. At least 
some Israelites worshipped her over a period 
extending from the conquest of Canaan in the 
second millennium before Christ to the fall of 
Jerusalem in 586 B.C.—the time of Lehi’s 
departure with his family from the Old World. 
Ancient Israelite women, for instance, were 
sometimes buried in “Asherah wigs,” and she 
may also be reflected in Israelite temple 
architecture. Additionally, thousands of mass-
produced goddess figurines have been found at 
Israelite sites. 

(Daniel C. Peterson, Nephi and his Asherah, 
Journal of Book of Mormon Studies 9/2 (2000): 
16–25, 80–81.) 

https://ldsseminary.files.wordpress.com/2018/08/nephi-and-his-asherah.pdf


Isis

Note the throne depicted on her head. She 
is usually represented as a woman with the 
throne-hieroglyph on her head, 
symbolizing her as the wife of Osiris, the 
king of the afterlife. Isis can also be 
represented as a bird (called a kite) 
wearing the same headdress. In another 
form, she bears the headdress used by 
Hathor, consisting of a sun-disk and cow 
horns.







The Holy of Holies/New Jerusalem Comes to 
Earth – Revelation 21-22

The Tree is restored to its proper place in the Holy 
of Holies – Rev. 22.2, Joshua 24.26, Ezekiel 47.1-
12, Barnabas 11.6. The tree is “The Love of God.” 
See 1 Nephi 11.22, 25.

The Holy City is described as a cube, thus fitting 
the dimensions of the Holy of Holies described in 
Exodus 26.22-33. 1

The 12 foundations contained the names of the 12 
apostles of Jesus (Rev. 21.14), as well as the 12 
stones worn on the heart of the High Priest 
(Exodus 28.17-20). Since Jesus was the Great High 
Priest (Heb. 4.14), and since the names of the 12 
tribes were engraved upon these stones (Exodus 
28.21), multiple symbols exist here with powerful 
implications.

The throne of God is restored in the Holy of 
Holies – Rev. 22.3-4, Psalm 2, Psalm 110. The 
throne is similar to the Rod, the symbol the 
king’s power. See 1 Nephi 8.19-20, 24, 30.

A river flows from the sacred space, the sacred 
mountain of the Lord. See 1 Nephi 8.13, 17, 19, 
26.

12 gates exist, in this aspect, the city resembles 
the temple in Ezekiel’s vision (Ezekiel 48.31-35). 
In John’s vision, each gate had an angel standing 
as a sentinel (Rev. 21.12).





4 types of people in 
the vision

These people match up to the 
parable of the Sower (Matt 13):

1. Wayside = Head straight to 
the building

2. Rocky = Lost in the mists of 
darkness

3. Thorny = Get to the tree, but 
fall away

4. Fruit = Get to the tree and 
partake and stay



And six branches going out of the sides thereof; three 
branches of the candlestick out of the one side thereof, and 
three branches of the candlestick out of the other side 
thereof: Three bowls made after the fashion of almonds in 
one branch, a knop and a flower; and three bowls made like 
almonds in another branch, a knop and a flower: so 
throughout the six branches going out of the candlestick. 
And in the candlestick were four bowls made like almonds, 
his knops, and his flowers: And a knop under two branches 
of the same, and a knop under two branches of the same, 
and a knop under two branches of the same, according to 
the six branches going out of it. Their knops and their 
branches were of the same: all of it was one beaten work of 
pure gold. (Exodus 37)
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Solomon’s 
Temple 

(First 
Temple)





Room One: The ‘ULAM

1 Kings 6-8

Two Pillars

Very Tall

Open to sky, no roof?

‘Olam                  The world, time, eons, very multivalent 
word in Hebrew

See: 1 Nephi 8.20
For more on the word olam, see: https://www.jewishlinknj.com/features/22659-what-is-the-
meaning-of-the-word-olam

https://www.jewishlinknj.com/features/22659-what-is-the-meaning-of-the-word-olam


Room Two: The HEKAL

Incense Altar

Table(s), Menorah(s)

Bread, vessels
Manna was white & sweet (Exodus 16)

Manna was in the temple (Exodus 16 & Hebrews 9)

Jesus identifies himself with manna (John 6)

Shewbread had frankincense, eaten in the Hekal (Lev. 24)

Jesus identifies himself with shewbread (Luke 22)

Hekal means any large or spacious building. The name of this 
room is also applied to a king’s palace and to the temple as a 
whole.



Room Three: The DEBIR

Debir was the “oracle” or the place of speaking

Behind a door or a veil… probably steps up to this room

Cherubim (2 or 4?)

Waters (Ezekiel 47). Cistern/well of the souls?

Contains the Ark (God’s throne/glory/kavod)

The Ark rests on the foundation stone. (originally a 
threshing floor! (See 2 Sam. 24.18-25)



Before the temple: Chaos

1 Nephi 8.4 “a dark and dreary wilderness”

1 Nephi 8.7 “a dark and dreary waste”

Everything outside of the temple was considered “the sea” 
or chaotic space. The word profane comes from 
profannum, meaning outside of temple space.



Ocean/Sea = Chaos

To the south-east of the temple there was bronze ‘sea’. This was an 
enormous bronze basin of water, ten cubits in diameter, i.e. half as 
wide as the temple itself. It was supported on twelve bronze oxen, in 
four groups of three, and it was for the priest to wash in (1 Kings 7.23; 
2 Chron. 4.1-6). There were ten smaller lavers, each four cubits across, 
which stood five on each side of the courtyard to the north and south 
(1 Kings 7.38; 2 Chron. 4.6). In later interpretation, as we shall see, the 
whole of this courtyard represented the sea; the entire temple complex 
‘was’ the creation, with the temple as the created and ordered 
firmament in the midst of a hostile sea. The bronze sea was probably 
the concrete representation of the sea which features in so many of 
Israel’s (stories). (Barker, The Gate of Heaven, p. 30)



The Court = The Sea

The house of the holy of holies was made to correspond to the highest 
heaven. The outer Holy House was made to correspond to the earth, and the 
courtyard was made to correspond to the sea… (Patai, Man and the Temple, 
p. 108). The interpreters of the Pentateuch said, “The court surrounds the 
temple just as the sea surrounds the world” (Numbers Rabbah XIII.19). The 
Babylonian Talmud remembers that the white and blue marble of the temple 
walls looked like the waves of the sea (b. Sukkah 51.b). All these are later 
texts, written after the temple had been destroyed, but Josephus, who knew 
the temple, also said that the outer courtyard represented the sea. He said 
that the tabernacle on which it was modeled, was divided into three parts: 
‘and giving up two of them to the priests, as a place approachable and open 
to all, Moses signifies the earth and the sea since these too are accessible to 
all; but the third portion he reserved for God alone because heaven also is 
inaccessible to men’ (Antiquities, III. 181)



The Sea

Texts which undoubtedly refer to Solomon’s temple associate the 
temple with the seas subdued before the creation, and thus it is very 
possible that the complex symbolism found in first-century writers such 
as Philo and Josephus was not a later interpretation but a memory of 
the original. Ps. 93, for example, describes the Lord enthroned and 
robed in majesty, established as mightier than the floods and the waves 
of the sea. Ps. 29.10 is similar:

The Lord sits enthroned over the flood;

the Lord sits enthroned forever.



The Sea

Since the throne was in the temple, this is a picture of the creator who has 
triumphed and is literally enthroned in his sanctuary over the floods he has 
subdued. Ps. 24 says that the Lord has established the world upon the seas, and 
immediately asks: ‘Who shall ascend to the hill of the Lord?’ (Ps. 24.3), implying 
that the established place is the holy hill, the place of security for his people. The 
ancient poem now incorporated into Exodus (The Song of the Sea, Ex. 15) tells of 
the Lord bringing his people through the terrifying sea (hence the inclusion in this 
story) but it does not end with the rest of the Exodus story. In its original setting it 
did not describe the events of the Exodus. The poem in fact tells the ancient story 
of the creation:

Thou wilt bring them in, and plant them on thy own mountain,

the place, O Lord, which thou hast made for thy abode,

the sanctuary, O Lord, which thy hands have established. (Ex. 15.17)



The Sea

This, incidentally, is a good example of myth at work; the events of 
history are set in an existing framework, and the creation of the chosen 
people as a result of the Exodus is told in terms of the creation of the 
world from the primeval seas. There are many other descriptions of the 
Lord subduing the seas, e.g. Ps. 33.7; 74.13; 89.9; Jer. 5.22, and the 
stories about King David subduing the subterranean waters before 
building the temple are a variation on the same theme. (Barker, Gate of 
Heaven, p. 65-66)



The events in history are sent in the 
existing framework. The framework is 
the story of the temple.

Here Nephi packages the construction 
of his ship into creation/temple 
themes:



Stage One: The field

1 Nephi 8.9, 19-20

“a large and spacious field, as if it had been a world…”

“numberless concourses of people”

The ‘ULAM and the ‘OLAM



Stage Two: The Journey

1 Nephi 8.21-27

Mists of darkness – incense altar

“High above the earth” (In Hebrew, you ‘ascend’ to the 
temple

“Great and spacious building” = Hekal.

“Fine” clothing 1 Nephi 8.27, Exodus 28.39





Stage Three: The Tree

This is the place Lehi speaks – 1 Nephi 8.15

Straight & Narrow path leads here – 1 Nephi 8.20

Waters – v. 13

Fruit eaten – v. 10-11,16

White & sweet – v.11

Iron rod must be grasped –v.24,30; 1 Nephi 11.25



Source: Noel B. Reynolds, “Nephi’s Outline,” in Book of Mormon 
Authorship: New Light on Ancient Origins, ed. Noel B. Reynolds 
(Provo, UT: Religious Studies Center, Brigham Young University, 
1982), 53–74.



Crossing into the 
Heavens



1 Nephi 10





The Nephite Conception of God

Israel’s religion prior to the Deuteronomic reform contained several 
ideas that Lehi and his family transported to the New World. Elements 
of that pre-reform religion visible in the Book of Mormon include:
1. A Father-God, “El who is also called el elyon or “The Most High God” (1 Nephi 11.6).
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reform religion visible in the Book of Mormon include:
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3. Yahweh as the son of God (El) (1 Nephi 11.6).

4. Yahweh as the preeminent God of Israel (1 Nephi 19.7-9; Alma 36.17).

5. Yahweh as Messiah (1 Nephi 10.4).

In the Book of Mormon, Yahweh is the God of Israel and Yahweh is the 
Messiah [who will die to redeem them]. Those equivalencies are the bedrock 
of Nephite theology. 
(Brant Gardner, The Nephite Understanding of God, in Second Witness: Analytical and Textual Commentary on the Book of Mormon, p. 214-217)



Lehi’s Dream and Nephi’s 
Visions

Lehi (1 Nephi 8) Nephi (1 Nephi 11-14)

Genre= allegory Genre= apocalypse

Personal (individuals) Social (world cultures & 
systems)

Mostly uninterpreted Mostly interpreted

Universal application Historical application

Timeless Oriented in time



Nephi’s Visions





What was the 
“Great 
Whore” to 
John?

See: Revelation 17.9; 
1 Nephi 14.24-28



Apocalyptic Literature expresses duality
Behold there are save two churches only… (1 Nephi 14.10)





My church – H5712 “edah” עֵדָה- assembly

עֵדָה êdâh, ay-daw'; feminine of H5707 in the original sense of fixture; a stated assemblage (specifically, 
a concourse, or generally, a family or crowd):—assembly, company, congregation, multitude, people, 
swarm. Compare H5713.

Behold, I do not bring it (the Book of Mormon) to destroy that which 
they have received, but to build it up. And for this cause have I said… I 
will establish my church among them. (D&C 10.52-53)

Behold, this is my doctrine- whosoever repenteth and cometh unto me, 
the same is my church. (D&C 10.67)

https://www.blueletterbible.org/lang/lexicon/lexicon.cfm?Strongs=H5712&t=KJV
https://www.blueletterbible.org/lang/lexicon/lexicon.cfm?Strongs=H5707
https://www.blueletterbible.org/lang/lexicon/lexicon.cfm?Strongs=H5713








Don’t write John’s vision!

Ἀποκάλυψις

1 Nephi 14.24-29



Three things that 
take us off the 
path include:

Forbidden paths 

1 Nephi 8.28

Strange roads  

1 Nephi 8.32

The broad road  

1 Nephi 12.17



The question:

If the rod is so 
great, why don’t 
Heavenly Father’s 
children take hold 
of it? 



The question is: if the rod is so great, why don’t Heavenly Father’s children take 
hold of it? Answer: The mist – it is real, and it blinds us to the love of God. The one 
thing the mist seems to leave open to view is the building (the false teaching).

Reasons for not seeing the rod (mists in our day):

Anger – Mosiah 10.12-17

Guilt – Mosiah 2.38

Offense – Mosiah 10.12-17

The belief that it will not help us specifically – 1 Nephi 15.8-9

What other reasons exist for young people? What are we missing?



Clinging…

Even with faith, commitment, and the word of God, 
this group eventually was lost—perhaps because 
they only periodically read or studied or searched 
the scriptures. Clinging to the rod of iron suggests 
to me only occasional “bursts” of study or irregular 
dipping rather than consistent, ongoing immersion 
in the word of God. 

(Elder Bednar, Holding Fast to the Rod, October conference 
2011)



Other examples of clinging

What is the whole point of the rod?

What is its purpose?

Can we be “clinging” to the wrong things?





1 Nephi 15.20


